5S Wh ANNU NIA) 

a WAY IIR ta ST ie a 

. a Ny) My \ A 5 
WW Ning lle vi f ' 
EW 


\ 
S« 
| 


me “ 
WS vo WN 


NG \ a 
Will 
TS i 


Copyright, 1959, Franciscan Herald Press 


ranciscan 
Feo HOTUM 


Official Organ of the Third Order of St. 


Francis in North America. 


Manager—Albert J. Nimeth, O.F.M. 

Editor—Mark Hegener, O.F.M. 

Associate—Marion A. Habig, O.F.M. 
Cum Permissu Superiorum 


Published monthly at 1434 W. 51st St. 
Chicago 9, Ill., U.S.A., Tel. YArds 7-2100 


Entered as second class matter March 23, 
1940, at the Post Office at Chicago, Illinois, 
under Act of March 3,1879. Acceptance for 
mailing at special rate of postage provided 
for in section 1103, Act of October 3, 1917, 
authorized April 1, 1934. 


$2.00 a year; 20c a copy 


Cover Picture: “Lead my soul out 
of this prison that I may give 


praise to Thy Name.” These were 
the last words sung by St. Francis 
as he invoked the psalms to ex- 
press his most inward thoughts. 
Long ago he had ceased to fear 
death. No longer was he like a 
child who did not want to go to 
sleep because he might miss the 
fun of waking hours. St. Francis 
was anxious to give his hand to 
Brother Death to lead him into the 
Land of the Living and Eternal 
Happiness out of this Valley of 
Death and the flickering flame of 
happiness we can discern occasion- 
ally as a foretaste of the things to 
come. Christian Wisdom sees 
Death as an open door to the true 
reality beyond; it takes Death by 
the hand as a good brother, older 
and wiser, who will lead us back 
to our Heavenly Father after our 
wanderings and heartbreaks in this 


land of exile. “Welcome, Brother 
Death!” 
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THIRD ORDER YOUTH CONGRESS 
The Third Order in the Aspirant School 


Among the topics for discussion at the Third Order Youth Congress held 
- Notre Dame, August 16-19, was the Third Order in an Aspirant School. 
rom the discussion of the topic, “Value and Purpose of a Tertiary Group 
tan Aspirant School,” led by Sister Mary Rosamond, O.S.F., the following 
oints resulted: 

1. Entrance into the Franciscan Family during the waiting and formation 
eriod of the aspirancy provides the psychological sense of belonging, and 
so provides the necessary motivation for the apostolate. 

2. The inspiration of the examples of great Franciscans gives the 

pirants spiritual stimulus and points the way to total surrender of self. 
hrough patronal feastday celebrations, and a study of these patron saints, 
tsense of belonging to the Mystical Body is fostered. 

3. The place occupied by study in the Mystical Body and the why and 
ay of study examined in the light of the Franciscan ideal can be em- 
nasized. 

4. The Third Order is definitely beneficial to the aspirant because of its 
teat spiritual benefits, and the help it especially gives the aspirant during 
cation time when away from the aspirancy. It also helps an aspirant if 
e does not persevere in her re-adjustment to the world. 

The second topic discussed was “The Practical Functioning of an Aspirant 
-aternity” with Sister Mary Hilga, O.S.F. as leader. The following points 
ere decided upon: 

J. If, and since the Third Order is a true religious order, admission 
ould be voluntary. It would be well to admit freshmen aspirants to The 
ch-Confraternity of the Cord before entrance into the Third Order. 
uring their freshman year, a thorough study of the life of St. Francis 
ould be made. 

-2. It is advisable to have an aspirant novice-mistress, full of enthusiasm 
id working in close contact with the aspirant mistress. 

3. The student-prefect should be in charge of the monthly meeting. 

4. Effective planning of the monthly meeting can be insured through 
od preparation of the council following a definite progressive program. 
5. Franciscan literature, by being made attractively available, and by 
sing used as a basis for animated discussions, will be read. 

6. Monotony of routine prayers of the office can be combatted by using 
variety of offices, by revitalizing motivation often, and by a study of the 
calms. 
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7. Mission work provides an effective apostolate for the aspirant. Mem- 
bership in the CSMC (Catholic Student Mission Crusade) gives stimulus 
and variety to the aspirant’s mission work. b 
8. Among the officers of the Fraternity, the promoter of pious practices 
and the promoter of good works seem especially good for aspirant frater- 
nities. 4 
9. The officers should be elected rather than appointed by the aspirant 
mistress. e 
KHKKKKKE 
It was decided that a Tertiary Program for Aspirant Schools should be 
developed. For this purpose a committee of five members was formed in- 
cluding Sister Mary Rosamond, O.S.F. and Sister Richard Marie, O.S.F,, 
Holy Family College, Manitowoc, Wisconsin; Sister Mary Francine, O.S.F., 
Holy: Family Convent, Manitowoc, Wisconsin; Sister Mary Hilga, O.S.F,, 
Marycrest Aspirant School, Alliance, Nebraska; Sister Julian Marie, O.S.F., 
Saint Francis Preparatory, Joliet, Illinois. The results of their work wil 
be sent to Father Philip Marquard, O.F.M. 


The Resolutions of the Third Order of St. Francis Youth Congress 
I. Regarding the St. Benedict the Moor Apostolate } 

WHEREAS, we see the foundations of Christianity as well as the cornerstone 
of American democracy being rocked by the small but explosive forces of 
racism in our country, and, 

WHEREAS, we see in the African situation today how Communism has 
spread her sphere of influence by using racial tensions to increase world 
tensions, I recognize by obligation as an American, a Catholic and in # 
special way, as a Franciscan, to commit myself to work actively in the 
interracial field so that wherever I find hatred, I may bring the love of 
Christ. 

THEREFORE, we accept the challenge of the Catholic Bishops of the United 
States, “To seize the mantle of leadership from the racist and segregation 
ist,” by resolving to carry out and adhere to the following resolutions: 

1. To clear up whatever prejudices or suspicions | may have in my owr 
mind about peoples of other races, colors, creeds, or nationalities; 

2. To learn the principles and solutions of race problems to such ar 
extent that I will be an effective leader in the Catholic interracial moye 
ment; 

3. To speak up without hesitation whenever any individual or group i: 
criticized, ridiculed or condemned because of color or race; 

4. To do all in my power to support the enactment of effective civil right: 
legislation, to help others understand why this legislation is necessary anc 
why it must be obeyed, and at the same time to resist the use of the race 
problem for the purpose of partisan politics; 

5. ‘To plan and participate in practical programs, through my parish an¢ 
neighborhood council, seeking to promote Christian and truly democrati 
attitudes and practices in human relations; 

6. To offer my services immediately to the St. Benedict the Moor Apos 
tolate, the Catholic Interracial Council, and other intergroup organization 
whenever racial tensions, hostility or panic selling should develop in my 
neighborhood or community; (See page 292, 
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Applying Cihasmenay in the Spirit of St. Fran 


International Third Order Congress 


a N THE OCCASION of the Eucharistic Congress in Munich the 
‘hird Order of St. Francis held an international congress on August 
and 2 at Munich and nearby Obermenzing. 
[UGUST 1: (Obermenzing and Munich) The congress opened at 
Ybermenzing on August | with a Pontifical Mass celebrated by ter- 
ary Bishop Francis Hengsbach of Essen in the Parish Church of 
ae Passion of Christ, which was filled to capacity. 
| Then, during the morning, the following basic papers were pre- 
ented (in several “workshops” which were held simultaneously) : 
! 1. The Holy Eucharist and the Third Order. 
2. The Third Order’s Path from the Eucharistic Congress to the 
Forthcoming General Council. 
3. The Position of the Third Order as a Spiritual Force in Modern 
Times. 

In the afternoon the following practical problems were discussed: 
4. The Growth of the Third Order in membership. 

5. International Cooperation in the Third Order. 

6. The Franciscan Press. 
7. The Spread and Activity of the Third Order in Mission Lands. 

Eminent speakers from Germany and other countries treated these 
ubjects. 

Present at some of the “workshops” were Cardinal Valeri, Prefect 
f the Sacred Congregation of Religious who professed himself to 
e a Franciscan Tertiary, also some missionary bishops of the First 
irder of St. Francis, and Abbe Pierre of Paris who everywhere 
eceived an enthusiastic welcome. 

At the same time that the gathering was held at the Parish Church 
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of the Passion of Christ in Obermenzing and in Blutenburg Cast 
Chapel, there was another at St. Anne’s Parish Church in Munic 
Here the tertiary Bishop Joseph Freudonrofer of the neighbori 
diocese of Augsburg celebrated a Pontifical Mass and preached 
sermon; and in the afternoon practical problems of the T. O. we 
discussed just as at Obermenzing. Present at these sessions was tl 
Apostolic Nuncio Archbishop Bafile, also a Franciscan tertiary. Ab! 
Pierre also addressed the gathering, and was listened to with ra 
attention. 
AUGUST 2: (Munich) On August 2, Portiuncula Day, Tertia 
Cardinal Julius Doepfner officiated in the Capuchin Parish Chur 
of St. Joseph where some 7000 Tertiaries were present. He also ga 
an address on the Devotion of St. Francis to the Holy Eucharist. 
In the afternoon there was a general assembly in St. Gabrie 
Church, at which Cardinal Doepfner again presided, and was assist 
by the Minister General of the Franciscans, the Very Rev. Augusti 
Sepinski O.F.M. The Church was packed to capacity. After a w 
coming address in German and French by the Minister General, t 
Rev. Max Roessler, Tertiary priest of Wuerzburg gave a brillia 
address on “The Third Order in Our Day.” in which he called f 
“a new acknowledgment of Francis by the modern world and a ne 
outlook in accordance with that of Francis.” This gathering broug 
to a close the International Tertiary Congress, which gave to t 
world a striking demonstration of the T. O.’s world-wide unity a: 
concerted effort. 


NEWSLETTER 
(Centinued from page 290) 

7. To approach members of all racial groups as my brothers in Chri 
showing the love, kindness, and consideration which have so often be 
denied them by their fellow Americans, and by their co-members in t 
Mystical Body of Christ. 

Note: This resolution received a unique second in that every 
delegate rose to his feet to give an unanimous second. 
Il. Regarding Father Stephen Eckert, O.F.M. Cap. 

Wuereas, Father Stephen Eckert, O.F.M. Cap. of Milwaukee worked 
unselfishly and so devotedly for the Negro Apostolate, and whereas his ea’ 
of beatification has been approved by the diocesan tribunals, be it resol 
that a formal petition be sent to the proper authorities in Rome request 
the further steps in the cause of this apostle of the Negroes. 

III. Regarding Mother Mary Theresa Dudzik, foundress of the Francis¢ 
Sisters of Blessed Kunegunda. 

Wuereas, Mother Mary Theresa Dudzik was an active young tertiary - 
some eighteen years in Chicago, and whereas her life and work were 
markably blessed by God, be it resolved that all the delegates of this you 
congress pray and work for the advancement of her cause, and also endea’ 
to spread a knowledge of her saintly life and virtues. 
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IV. Regarding Most Reverend Leo A. Pursley, D.D. 


Wuereas, Most Reverend Leo A. Pursley, D.D., Bishop of Fort Wayne 
and South Bend, so graciously gave of his time and effort to participate in 
our Third Order Youth Congress, be it resolved that a Spiritual Bouquet 
be sent to him to express our deep sense of gratitude. This Spiritual Bou- 
quet will consist of one Holy Mass, one Holy Communion, one Tertiary 
Office, one Way of the Cross, and one Benediction on the part of each 
delegate. 


Hour of St. Francis—TV 


THE First six half-hour films of the Hour of St. Francis have been com- 
pleted and a news release was sent out to the TV trade publications, noting 
that the six completed films will be ready for viewing on November 13, 1960. 


Fr. Hugh Noonan O.F.M., director of the Hour’s Radio and TV series, 
points out in his covering letter to the TV trade journals, that “The Hour of 
St. Francis, a continuous series of inspirational dramatics radio programs 
which have inspired people to better living during the past fourteen years, 
has produced six of a series of thirteen one-half hour films for TELEVISION 
RELEASE.” 

After explaining the Radio Hour of St. Francis’ fine presentation and 
acceptance, Fr. Hugh indicated that a fact sheet attached would give full 
particulars of the TV series. “The attached fact sheet details titles, hosts, 
stories and casts. They are the best. The programs will hold attention of 
viewers. The talent is professional. The direction is tops. Financing is by 
the Third Order of St. Francis, as a missionary effort, and is a completely 
non-profit, charitable enterprise. 

“The stories are of good moral value, deal with down-to-earth everyday 
problems of life, are not preachy or stuffy. They are good entertainment, 
and they have a sound moral point. TV stations are looking for programs 
such as these. So are the viewers. 

“The series will be released gratis to stations requesting them, and offer- 
ing a favorable time segment.” 

Here are the Hour of St. Francis TV films which the Third Order has 


financed and which will be ready for TV stations to view on November 13: 


FILM TITLE 
“Comfortable Kelly” 


“The Third Order 
Story” 


1960 


HOST 


Raymond Burr 
(“Perry Mason’) 


Jack Haley 


STORY 


An inquiring reporter 
finds out how the man 
who lived to please every- 
body ends by being no- 
body himself. 


An average man finds a 
purpose for life through 
finding the spirit of St. 
Francis in the Third 
Order. 


(See page 319) 


CAST 


Paul Picerni 
Regis Toomey 
Darryl Hickman 
Parley Baer 
John Doucette 
Virginia Gregg 
Peggy Webber 
Jack Moyles 


Ken Peters 
Mark Allen 
Jeanne Bates 
Vic Perrin 
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Three American Franciscans took part in the pro- 
ceedings of the International Franciscan meeting 
held in connection with the International Eucharistic 
Congress. Fr. Maximus Poppy O.F.M., former exec- 
utive secretary of the federated provinces of North 
America, was chairman of the session of the Francis- 
can Press held at Blutenburg Castle chapel on Au- 
gust |. Fr. Brendan Mitchell O.F.M., commissary of 
the Province of St. Barbara and editor of the Way 
of St. Francis, gave a paper on International Col- 
laboration in the Third Order. Fr. Elias Koppert 
O.F.M. of Chicago discussed the methods and 
problems in promoting the Third Order among the 
youth. Since the various sessions were carried on 
in several locations, it was impossible for any one 
person to get an overall picture of the entire meet- 
ing. From the reports we have from Fathers Bren- 
dan and Maximus, we are able to give you the 


following comments on the meeting. 


International 
Convention Report 


‘hes SPIRIT WHICH burned in the 
minds of the Franciscan tertiaries in 
Munich at the close of two formal 
days of conferences was the desire for 
organized world union within the lay 
Franciscan Family and the determina- 
tion to make the tertiary way of life 
come to realistic grips with the needs 
of today. 

This gathering of Franciscan ter- 
tiaries and their leaders had a truly 
international character. It brought to- 
gether representatives from Italy, 
France, Spain, Holland, England, Ire- 
land, Belgium, Portugal, Ecuador, 
Mexico, United States, Canada, Aus- 
tralia, India, Tanganyika in Africa. 
Lay tertiaries, people of high educa- 
tion, were present as well as spiritual 
directors and Commissaries—Capu- 
chins, Conventuals, Friars Minor and 
Third Order Regular. The Most Rev. 


Augustine Sepinski O.F.M., spoke 
both in German and in French at the 
final religious service. Here was the 
image of the Franciscan Internation- 
ale. But beyond this point, the inade- 
quacies—and the deep desire to over-_ 
come them—began to appear. 
T. O. Internationale 

The chief evidence of this weakness 
was the fact that, as of now, the Third 
Order possesses no actual, working in- 
ternational organization. The new 
T. O. Constitution calls for it in blue- 
print. It will take time and much 
work of education, communication 
and development to bring about the 
creation of an efficient and effective 
international unified leadership. These 
Munich conferences, therefore, were 
not so much the result of action on 
the part of a central body such as we 
in the United States are used to for 
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our country’s tertiaries. Rather, they 
were brought about by the initiative 
and zeal of the Commissaries of Ger- 
many and Holland, and, to some ex- 
tent, France, using the occasion, the 
spiritual inspiration and pulling power 
of the International Eucharistic Con- 
gress. Actually, of course, no more 
profound force than the spiritual dy- 
namism of the Bread which makes us 
One in Christ could have had such a 
unifying force. 

_ Even though one speaker after an- 
other called for world unity and inter- 
action among Franciscan tertiaries in 
various ways, the first evident barrier 
was that of language. The inability 
to share ideas and the prevalence of 
misunderstanding were obvious at al- 
most every session. Most of the speak- 
}ing was done in German or French. 
Many Europeans handle French or 
German well, besides their own lan- 
guage—for them it is a practical nec- 
‘essity since youth. General ideas may 
have have been understood, but refine- 
iments and important qualifications 
were missed. A system of digests of 
talks mimeographed in German, 
French, Italian, English and Spanish 
|helped some, but because of faulty 
translations even these broke down in 
a few critical instances. Fr. Maximus 
Poppy, chairman of the meeting on 
the Franciscan Press, handled German 
very well and even gave a running 
translation of a talk by Prof. K. C. 
_Chako of Travandrum, India. 


| Several times the need for an inter- 
»national organ for the entire Third 
- Order—published in a polyglot form 
/—was emphasized. Tertiaries need 
access to the ideas developed in coun- 
| tries other than our own; they should 
have the benefit of mutual encourage- 
,ment through knowledge of what 
others are doing in this ever-shrinking 
_world. It is hoped this will be one 
very practical result of the interna- 
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tional conference, even through some 
humble and small beginning. Only if 
tertiaries find some means of pooling 
their thoughts, programs and aspira- 
tions can they gain world unity (amid 
due diversity) among themselves. 


T. O. Today and Yesterday 


R.P. Dr. Fidentius van de Borne 
O.F.M. of Holland stressed the im- 
portance of an international Third 
Order organ. Though, he said, Ter- 
tus Ordo published by the Capuchin 
General Curia is excellent in every 
way, it is still limited to one obedience 
of the Order, nor does it offer much 
for the tertiary reader. Father van 
de Borne cited examples of polyglot 
publications such as Terra Santa and 
Chiara d’ Assisi, the former containing 
articles in several languages, the latter, 
though mostly in Italian, contains 
summaries of the principle articles in 
several languages. 


Specialists in the various countries 
and continents should be sought out, 
he said, who can from time to time 
deliver digests of the situation in each 
country, the problems and difficulties 
and how tertiaries are facing these. 
All of this should be carried out on a 
high level of scientific research and 
good journalism. These reports would 
be channeled to an executive editor 
under an international board of the 
Third Order. 


Besides this, he urged the undertak- 
ing of a complete study of the Third 
Order’s historical development both 
past and present—as it actually exists 
in all the countries today. He esti- 
mated that such a book could be pre- 
pared in a period of five years by a 
competent authority. Parenthetically, 
Father van de Borne, years ago, wrote 
one of the first authoritative histories 
of the Third Order’s origin and is very 
competent for such a task. 
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T. O. Co-Existence 
—Not Enough 

In the same vein, Fr. Manfred 
Strouken O.F.M. Cap. of Tilburg, 
Germay, took up the question of the 
tremendous diversity that exists in the 
Franciscan Order and how this vari- 
ety can be brought into uniformity of 
function and movement. He stated 
flatly that “uniformity while being dif- 
ferent” is an antiquated principle. It 
is no more than a stop gap and a basis 
for “peaceful coexistence.’ 

An idea and movement such as the 
Third Order, which aspires to be 
world-wide and world embracing, can 
no longer afford to indulge its idiosyn- 
crasies. The Franciscan ideal de- 
mands cooperation in our times. This 
means, he said a uniformity of edu- 
cation and instruction, and a uniform- 
ity in our press. All the great ideas 
today, he said, and the “modern” re- 
ligious movements bearing a universal 
character, owe their influence to the 
uniformity of their press: “Winculum 
unitatis”: the Bond of Unity. 

If the Franciscan movement today 
is to stay vital and expand, it must 
coordinate all of its forces to attain its 
goal. Rarely do tertiaries of various 
countries meet together as in Munich. 
Therefore, said Father Strouken, a 
well devised international organ seems 
absolutely necessary to provide uni- 
form education and instruction, new 
ideas and the universal outlook reflect- 
ing our Franciscan ideals and our as- 
pirations. No one country or one 
group can be self-contained and reflect 
the total ideal. We need international 
inter-action to provide a universal out- 
look and a completely universal move- 
ment, 

Europeans were greatly interested in 
the form and extent of unified effort 
achieved in the United States by ter- 
tiaries through our national organiza- 
tion known as the Federated Provinces 


of North America. And we thought 
our organization entirely unique until, - 
through the words of Marques de Alba 
of Madrid, we learned that Spain has 
something quite similar. It was then 
brought out how the Commissaries of 
southern Germany, Holland, Belgium 
and northern France, while they have 
no such federation as our own, are 
beginning to hold joint conferences for 
the mutual development of the Third 
Order. 


One sensed this great desire for 
closer union and collaboration among 
Franciscan tertiaries in listening to 
Padre Estanislao Yepez, O.F.M., 
Third Order Commissary of Quito | 
Ecuador. He expressed the earnest 
yearning for some organization among 
the South American Republics which 
would make tertiaries conscious of 
their unity and enable them to do 
greater things for Christ and his 
Church in that currently critical part 
of the world. 


Because we have no effective world 
communication, we in the United 
States have heard little or nothing of 
the significant movement among 
young tertiaries known as the “Mari- 
enthaler Kreis,” in southern Germany, 
which brings together an elite group 
of young tertiary leaders from Ger- 
many, Holland, Belgium and France 
(countries once enemies in war to de- 
velop unity in Christ, mutual under- 
standing and help in the spirit of char- 
ity exemplified by St. Francis. Their 
talented young spokeman, Dr. Her- 
mann Grimmeis, present with his wife, 
knew enough German, French and 
English to make it known to all. 


A marvelous spirit of charity has 
obviously implanted a mystical unity 
among tertiaries of all languages. It 
has a language of its own in spite of 
differing tongues. This, too, was evi- 
dent at Munich. But it is abundantly 
clear, as well, that this force of love 
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needs its Gift of Tongues. In the 
absence of a miraculous means of 
communication, surely God wills us 
to use the best natural means possible 
to bring about a fuller share of com- 
munication. A polygot (‘“many-lan- 
guaged”) publication would be a real 
beginning. 


T. O. and Needs of Today 

In line with this, it is noted that the 
Germans and the French have a mag- 
nificently-presented literature perti- 
nent to Franciscan tertiaries. This was 
on exhibition at Munich. Their books 
cover a wide variety of subjects. More- 
over, they are printed and bound in 
a manner that competes in attractive- 
ness with the finest secular books and 
pamphlets. We in the United States 
have had some reflection of this, of 
course, through the work of our Fran- 
ciscan Herald Press, which has taken 
much of its inspiration (and some 
translations) from this source. 

More profound than this need for 
intercommunication and inter-action 
—and in a sense, the reason why it is 
so necessary—was the note loudly 
struck at the closing gathering: THE 
FrANcIScCAN THIRD OrpeR Must 
ComE To Grips WITH THE SPIRITUAL 


/-Neeps or Topay. It must do so in 


a CONTEMPORARY way; it must do so 
AcTUALLY, REALISTICALLY, in a man- 
ner that holds modern man. 

The first note in this theme was 
sounded by the well-known Abbe 
Pierre, apostle of the poor in Paris, 
who spoke movingly of the contempo- 
rary world’s three great poverties, and 


'the succor for it offered by the Fran- 
-ciscan way of charity. Materialistic 


development and materialistic war 


' 
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have left entire populations physically 
and psychologically in need; in the 
effort to remedy this, both poor and 
wealthy have lost sight of the real 
values of material possessions. For the 
“haves,” material possessions have led 
toward a slavery to comforts; some of 
them are over-satiated and a kind of 
disgust has sickened their minds. Fi- 
nally, many Christians had become so 
poor spiritually that the Godless 
(Communists) seemed to understand 
better than they how to sacrifice for 
those in material want. 


“If the Third Order of St. Francis 
today, in the richness of its doctrine 
of poverty and its spirit of adoration 
and love, will finda way to penetrate 
into those movements (sometimes 
short-sighted through generous, some- 
times moved by no faith) dedicated to 
help needy man, who knows how great 
an instrument of Divine Providence it 
can be in our time!” 

In a powerful concluding sermon, 
the Rev. Dr. Max Roessler, diocesan 
priest of Wurzburg, summed up this 
challenge of the Franciscan way of life 
in reference to current times by urging 
the Third Order to make every mod- 
ification necessary in its mobilization 
and methods to bring its power to bear 
on our materialistic-ridden times. 

The Most Rev. Father General Au- 
gustine Sepinski, speaking in a gentle 
but persuasive manner of St. Francis, 
then pleaded paternally for this same 
realistic encounter with the spiritual 
needs of today, urging tertiaries to 
look not so much to past glories as to 
the world’s present poverties and the 
crying need for the hands and hearts 
of the children of St. Francis. ° 
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A COURSE IN 


FRANCISCAN ASCETICISM 
by John Forest Faddish, O.F.M. 


Simple Simons? 


Ae: WE FRANCISCANS meant to be 
a group of “simple Simons”? Was this 
what Saint Francis desired when he 
commended “holy simplicity” to his 
followers? Certainly not! And yet, is 
it not true that even we Franciscans 
shy away from being called “simple’’? 
It’s just not fashionable in our modern 
world to be simple. People would 
sooner be called shrewd, crafty, tricky 
than be called simple. St. Gregory’s 
complaint of his own day is just as 
applicable to us today: ‘““The simplic- 
ity of the just,” he says, “is ridiculed. 
The wisdom of the world consists in 
hiding the heart behind intrigue, in 
cloaking one’s thoughts with words, in 
presenting as truth what is false, and 
as false what is true.” 

What Is Simplicity? 

Simplicity is a virtue which estab- 
lishes us in unity or oneness of pur- 
pose; we have no other goal than to 
please God and to glorify him alone. 
It excludes all useless turning upon 
oneself in a futile examination of our 
deeds. It sees to it that our external 
conduct is in perfect harmony with 
our internal convictions. 

Doing away with our adventitious 
mannerisms, habits, biases and phobias 
—this is the ambitious goal of sim- 
plicity. Consequently, the simple per- 
son acquires a certain transparency of 
soul in his dealings with others, His 
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friends find him perfectly natural, en- 
dowed with a pleasing quality of 
freshness, detachment and» sincerity | 
which makes him the envy of all. 


Simplicity excludes all duplicity, i.e. 
double-talk, affectation, simulation or 
hypocrisy. It places before us the 
image of Christ, our Eternal Goal and 
makes us resolve to draw closer to him, 
regardless of the price we must pay. 
This is the full meaning of the words 
of Christ regarding the “one thing 
necessary,” namely, our eternal sal- 
vation. 


Simplicity and the Gospels 

In a world filled with confusion, 
contradictory and uncertain voices, we 
must all ask ourselves: Where shall we 
go to learn about this truly beautiful 
Christian virtue of simplicity? Go 
back to the Gospels! 

Since the purpose of simplicity is to 
“establish us in unity or oneness of 
purpose” it is evident that only Christ 
himself can help us. We must know 
Him by a thorough study of the Gos- 
pels. In a world filled with books, and 
paper-back “do-it-yourself” books in 
the arts and sciences, there is nothing 
so clear and beautiful, so simple and 
unsurpassed as the Gospels. Through 
them we become acquainted with the 
mind of Christ, we soak ourselves in 
his words until our vision becomes 
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clear and our taste pure as that of 
Christ. 

The spirit of Christianity is one of 
simplicity. Simplicity marks the whole 
life of Christ. It is simplicity which 
He upholds as the ideal of which His 
followers must strive. “Amen, I say 
to you, unless you become as little 
children, you shall not enter the king- 
dom of Heaven!” (Mt. 18, 3). 


Is it any wonder then, that the 
gentle Christ could be so harsh in his 
dealings with the “un-simple” Scribes 
and Pharisees?” “Woe to you, Scribes 
and Pharisees, hypocrites! because you 
are like whited sepulchres, which out- 
wardly appear to men beautiful, but 
within are full of dead men’s:.bones 
and of all uncleanness. So you out- 
wardly appear just to men, but within 
you are full of hypocrisy and iniquity” 
(Mt. 23, 27-28). These leaders of the 
Jewish people, ever ready to sit in 
judgment on others, were unwilling to 
admit that their own beliefs and con- 
duct were not in accord, for while they 
were internally filled with sin, exter- 
nally they wished to be regarded as 


| saints. They were just what Christ did 


not want his followers to be. 

And it was individuals of this sort 
that Christ must have had in mind 
when he said to His apostles: “Behold 
I send you as sheep in the midst of 
wolves. Be therefore wise as serpents, 
and simple as doves” (Mt. 10, 16). 
The wisdom He wanted them to pos- 
sess must be strong enough to put to 
flight the wisdom of the world. This 
is the type of wisdom He had in mind 
when He spoke to Martha, the sister 
of Mary: “Martha, Martha, thou art 
and troubled about many 
things; and yet only one thing is need- 
ful. Mary has chosen the best part, 
and it will not be taken away from 
her” (Luke 10, 41). Martha had 
busied herself with preparing a festive 
dinner for Christ, but our Lord 
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wanted to show her that Mary, sitting 
at His feet and drinking in the words 
of Eternal Wisdom was better off than 
she. Mary here is held up as the model 
of simplicity for us, followers of Christ 
in the twentieth century. Actions 
speak loud; silence allows Christ to 
speak to us. 


Francis and Simplicity 

As followers of Christ, we propose 
to follow him in the manner pointed 
out to us by his closest imitator, St. 
Francis of Assisi. And if there is any 
one word which is found repeatedly 
in his writings and spoken admoni- 
tions, it is “simplicity.” When writing 
his First Rule the Poverello tells us 
that he has written it “simply and with 
few words.” Of his final rule, he says 
in his Testament: “And I strictly 
command all my brothers, both cler- 
ical and lay, in obedience, not to put 
glosses on the rule or on these words, 
saying: They are to be understood 
thus; but just as the Lord has given 
it to me to speak and write the rule 
and these words, simply and purely, so 
you are to understand them, simply 
and purely, and with holy practice 
observe them to the last.” 

When he received the wonderful 
privilege of the Portiuncula Indul- 
gence from Pope Innocent III, he be- 
gan to take leave of the Pontiff. But 
the Pope asked if he did not wish to 
have the privilege committed to writ- 
ing, but the simple Poverello replied: 
The word of Your Holiness is suffi- 
cient for me.” Such simplicity 
prompted the Pope to call him “the 
most simple man.” 

In his “Salutation of the Virtues,” 
the Seraphic Father praises simplicity 
as the sister of wisdom. “Hail, Queen 
Wisdom! The Lord save thee with thy 
holy sister, pure Simplicity!” But his 
biographer Thomas of Celano points 
out: “Holy simplicity, this daughter 
of grace, sister of wisdom, mother of 
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justice, was fostered by the Saint with 
exceeding great zeal in himself and 
cherished by him in others. Yet not 
every kind of simplicity did he call 
good, but that alone which content 
with its God, counted all other things 
as little.” 

Francis often tested the simplicity of 
his early followers. At times he made 
them do things which seem rather 
foolish to us, e.g. sending Brother 
- Rufinus to Assisi to preach without a 

habit, but it was his desire to impress 
upon them the fact that simplicity 
must be one of the most cherished 
virtues in a Franciscan. He was most 
severe when he punished his disciples 
for lacking simplicity of spirit. Because 
of his earnestness and example, he 
succeeded in implanting an almost in- 
credible degree of simplicity in his 
brethren. They were even willing to 
reveal the innermost secrets of their 
hearts to him. Simplicity became sec- 
ond nature with each of them. And 
this was just as the Poverello wanted, 
for he had said: ‘““The Lord has called 
me to the way of simplicity and humil- 
ity, and this way He has revealed to 
me in truth, for myself and for all who 
wish to follow me.” 

If the brethren, however, found 
simplicity easy, it was due in no small 
part to the example they got from 
their Father and Founder. There are 
many instances in the Poverello’s life 
which portray his simplicity. We can 
mention only a few of them. One day 
while ill, he had to make a journey 
and instead of walking chose to ride 
on a beast of burden. After he had 
gone some distance, a peasant came up 
to him and asked him if he were 
Brother Francis. When told that he 
was, the peasant addressed him with 
the words: ““Take heed that you be 
as good as you are said and praised 
to be; for many have faith in you. 
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Therefore, I admonish you never to _ 


appear other than people believe.” 
Francis dismounted, knelt before the 
peasant and kissed his feet, and 
thanked him profusely for this kind 
admonition. 


On another occasion Francis 
wanted to speak to Brother Bernard. 


me 
5 
¥ 
bd 
fi 
i. 
¢ 

* 

} 


He called to him, but got no reply. © 
Then he discovered that Bernard was — 
at prayer, but for some reason, he felt — 


a little resentment against his subject, 
feeling that he was being disobedient 


in not answering him. However, after 
he thought the matter over, he felt he 
had been the guilty one and so he said ~ 


to Bernard: 
holy obedience, that in order to punish 
my presumption and the rashness of 
my heart, when I cast myself upon 


“IT command you under ~ 


~ 


the ground, you shall put one foot on — 


my throat and the other on my mouth, 


and then pass over me three times — 


from one side to the other, speaking 


reproachfully and contemptuously to — | 


me, and saying: ‘Lie there, miserable _ 


little son of Peter Bernardone; whence 
comes to you so much pride, seeing 
that you are a most vile creature’ ?” 


In his dealings with others, Francis — 


was eminently simple. He went out 
of his way to put people at ease in his 
presence. One day when an _ over- 
zealous friar had fasted too much dur- 
ing the day, he awakened the entire 
community in the middle of the night, 
and everyone thought he was seriously 
ill. Francis knew what he had done 
that day, and so he ordered a bow! of 
soup to be brought to the hungry friar. 
But then feeling that he would feel 
ill at ease eating it alone, the Seraphic 
Saint ordered another to be brought 
for himself. Thus the two sat eating 
their bowl of soup, to the amazement 
of the other brethren. He was just as 
much at home in the midst of sinners 
as he was in the company of saints. 
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lis tastes were simple. He ate the 
plest food and was content with 
tever was given him. Each day, 
friars meal at sundown was made 
of the scraps of food the brethren 
begged from their neighbors. 
en Francis first saw his bow] filled 
this assortment of meats and 
etables, he admits himself that his 
feeling was one of disgust. But 
he thought of God’s goodness to 
and conquered himself to such a 
t that he found delight in eating 
food. 

here was nothing he hated more 
affected speech. For this reason 
advised his friars, that in their 
ching, they should be brief and 
le, announcing virtues and vices, 
ishment and glory. Moreover, he 
ed the people to be able to see in 
friars this important fact, that 
r external conduct conformed to 
words which they preached. 
quiring Simplicity 

od will not give us the spirit of 
simplicity without cooperation on 
part. Perhaps the greatest obstacle 
cquiring simplicity is our own ego. 
are unwilling, either consciously, 
unconsciously, to surrender our- 
es to someone else, even if this 
1eone else is Christ. We begin to 
se distinctions: Did Christ really 
ect me to do this? Will he hold 
responsible? We lack that simplic- 
of St. Francis which was able to 
r the words of the Gospel and 
ch proceeded at once to bring 
m into action. If we wonder why 
are so far from being like our 
aphic Father, may this not be the 
wer? We must stop turning the 
‘chlight upon ourselves, we must 
done with procrastination in any 
n, be it under the guise of logic, 
rity or prudence, and go directly 
ards our Goal which is and must 


the Christus Totus—the Whole 


EO@eBLER «8. 1:9 6.0 


Christ. All things must be brought to 
this common denominator! 

And how will this be accomplished? 
It will be accomplished first of all by 
considering everything in its relation 
to God, and my own transformation 
in Christ. This will mean that I must 
part with everything that is sinful or 
which savors of sin. Next, I will pro- 
ceed to avoid anything which hinders 
me from drawing closer to Christ, or 
which diverts me in other directions. 
We must understand that there are 
many things which are not sinful in — 
themselves, but which, of their very 
nature weaken our resistance to sin, 
and hence must be avoided for the 
sake of Christ, and our Eternal Goal. 

The true follower of St. Francis will 
realize that at times, even objectively 
valuable and good things must be sac- 
rificed for the sake of Christ, e.g. a 
perfectly good companionship, a de- 
sire to pursue a certain course of 
studies, a certain job etc. He will try 
to “baptize” the ordinary actions of 
each day and make them bring him 
merit. Nothing he does will ever be 
allowed in the words of St. Francis, 
to “extinguish the spirit of prayer and 
devotion” in his life. 

The truly simple person will learn 
to speak as he thinks—his words will 
be the expression of his iterior 
thoughts. It may not be an easy task 
at first, but as he becomes more ex- 
posed to simplicity, he will find how 
much more peaceful his life will be 
through his newly acquired harmony 
between thought and action, bearing 
charity and courtesy always in mind. 
Simplicity's Fruits 

Holy simplicity constitute the free- 
dom of the children of God. The more 
we advance in simplicity, the less of a 
grasp does the world have on us. We 
do not fear the judgments of the 
world, Our goal has been determined 

(See page 314) 
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Duns Scotus 
and 
Spirituality 
of St. Francs 


by Charles Michael Gelven 


Quincy COLLEGE 


IN oc LET IT BE SAID that the spir- 
ituality of St. Francis of Assisi is not 
based on sound reason. Francis him- 
self never set the splendor of his rule 
down in the exact terms of a theologi- 
cal or philosophical system; but his 
followers did. The champion of true 
Franciscanism, the man who estab- 
lished the necessary exactitude and 
subtly in expressing those principles 
which Francis lived, was John Duns 
Scotus. 

For this reason, as well as for others, 
college tertiaries should study Scotus. 
As college graduates we will have the 
duty that comes with knowledge and 
the opportunity for learning; the duty 
of demonstrating and challenging our 
beliefs and actions. We should not, 
and cannot, be afraid to put to the 
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test the life we live. Our critique 0 
the Franciscan way of life fully sub 
stantiates the fact that we are men anc 
women assured of the truth and valu 
of our existence. As Franciscan ter 
tiaries, this means that we should re 
alize that Duns Scotus is with St 
Bonaventure, the formalizer of wha 
Francis lived. In the exact and beau 
tiful analysis of Duns Scotus we fin 
ably described the excellence of the 
Poverello’s life. What Francis lived 
Scotus codified. 

We should be able to defend ade 
quately our Franciscan spirit and t 
analyze with scientific exastness tht 
principles of true Franciscanism. 

In the fullest sense of the word, : 
Third Order is the fulfillment of th 
intelligence which is demanded o 
saints. And, after having establishes 
its logical position, we must do th 
next logical thing, which is to live thi 
philosophy. ; 

What is the heart of this Scotistic 
Franciscan philosophy? It is the sam 
as the heart of Francis himself; th 
Idea of Love. Love, as an existentia. 
undeniable fact dominating all reality 
it is the source of all strength, it - 
the actual, living destiny being fu 
filled now in man. 


Love and Free Will 
Franciscanism can be identified wit 
what St. John said when he declared: 
“God is Love.” That is, this theolog 
is voluntaristic; its queen agent is th 
free will of man. The place that Lov 
plays in the role of a Franciscan is : 
superior one; a central theme. 

What Scotus taught is what interes’ 
us in this discussion. That he we 
born in the thirteenth century does n¢ 
affect his truth. His life, although i 
teresting, is second to his teachin| 
Hence, we will pass over the histo} 
of this brilliant Franciscan friar wij 
the mere statement that he was | 
pious and holy champion of the trut} 
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f the Catholic church, his order, and 
is Christ. His teaching is another 
uestion; a question we could dwell 
n for many hours. Sufficient now, a 
limpse at the principle doctrines of 
is Franciscan sage, the Subtle 
octor. 

The primary position of Love, 
hich is not a mere pious saying but 
n important integrating principle, 
hanges, not only a scholarly and phil- 
sophical approach, but the living 
pproach. If we are to put freedom 
nd love together in the whole scope 
f things, as Scotus has done in his 
hilosophy, and Francis had done in 
is life, we must make a metamor- 
hosis of our views, a complete “‘met- 
noia” change of heart in our way of 
oking at things. For this little factor 
hanges the very definition of man; 
brings the theoretical closer to the 
ractical, it makes the whole of reality 
dhristocentric, rather than anthropo- 
entric : Christ-centered rather than 
an-centered. These changes will be 
xplained a little more in detail, but 
e must first attempt to see this philos- 
phy, this theology, from a broader 
oint of view—the doctrine of the 
rimacy of Christ. 


‘he Primacy of Christ 

What does this phrase mean? Basic- 
lly, in order of ideas or ontological 
der, Christ comes before the uni- 
erse. Obviously, this is not meant in 
he order of time, for as far as time 
, concerned, God first created the 
vorld, and then, much later, Christ 
yecame man. But to Scotus, the world 
ee created for Christ, as a kingdom 
or a King. Not, as many believe, the 
ther way around. Traditionally, we 
rear that Christ was born to save the 
vorld from its sins; and this is quite 
rue. But does the doctrine of the 
Xedemption necessarily mean that 
christ would not have come to the 
vorld regardless of man’s error? If 
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Christ’s coming had been destined 
only by Adam’s fault, Christ was then 
an ‘ocasional’ being, necessary only 
because of Adam’s evil act. But ac- 
cording to Duns Scotus, Christ was 
predestined, prior even to the existence 
of the world. 

Such a doctrine needs a little closer 
examination. God created freely. Yet, 
given the fact of creation, Christ be- 
came necessary. God’s first creation, 
(again, not in the order of time, but 
in the order of priority), was the most 
perfect being . . . Christ. This is what 
we mean by saying that the world, in 
Scotus’ viewpoint, is CHRIsTo-CEN- 
TRIc . . . Christ at the very center of 
all created reality! ‘To borrow a para- 
graph from the controversial James 
Joyce we read the prayer of Stephan 
Dedalus : 


“He has once meant to come on earth 
in heavenly glory but we sinned ; and 
then He could not safely visit us but 
with a shrouded majesty and a be- 
dimmed radiance for He was God. 
So he came Himself in weakness not 
in power, and He sent thee, (The 
Blessed Virgin Mary) a creature in 
His stead, with a creature’s comeliness 
and lustre suited to our state...” 
Scotus was loathe to make Christ’s 


existence depend upon so base a thing 
as man’s disobedience! That Christ 
was primary to the world is the doc- 
trine of the Feast of Christ the King. 
It is also the heart to Scotistic theol- 
ogy, the logical starting place for the 
Doctrine of the Immaculate Concep- 
tion, as well as for Mary the Mediatrix 
of all Graces. But perhaps to the 
tertiary, it means even more; for it 
places Love above all else. 

How does this principle of the 
Primacy of Christ put love so high? 
Because, Christ, and hence all theol- 
ogy, was made in the mode of princely 
love. Ged the Father’s love for God 
the Son demanded that should crea- 
tion take place, it would be created 
as a kingdom for His Son. This makes 
Love the very ‘medium’ of creation. It 
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makes the cause, the purpose, the why 
of all creation based on a freely given 
Love; such a concept raises not only 
the dignity of Christ, (if that is pos- 
sible), but the dignity of man. 

Now let us go back to statements 
made earlier. How does this change 
the definition of man? The traditional 
definition is “a rational animal’; but 
if the supreme action of mankind is 
his power to love and to choose, his 
specific difference is self-determina- 
tion, which necessarily includes ration- 
ality. For Scotus, free will stands as a 
primary faculty of the soul over the 
intellect. Other scholastic schools still 
hold the primacy of the intellect. 
Scotus holds the will superior because 
two things are involved: Freedom, 
which is a function of the choosing 
will, and Love, also a function of the 
will. Now God is Love, and it was 
“out of love” that the world was cre- 
ated. The ‘medium’ of creative reality 
is Love. And in this reality man exists 
with his capability of loving as his 
highest power. Man, therefore, is 
most in tune with reality when he 
loves, for he is then in harmony with 
the cause, purpose and focal point of 
all created reality. 


Love, Will and Primacy 

Let us examine these two conflict- 
ing opinions a little more closely to 
see if we can further elucidate this 
principle. The fullness of knowledge 
is Truth; the fullness of choice is Love. 
Truth is the conformity of man’s 
intellect to reality; love is the con- 
formity of man’s will to God’s will. 
But God created us in the conformity 
of his will, that is to say .. . he created 
us out of Love; if he created out of 
the conformity of His intellect, or out 
of the conformity of Truth, we have 
the contradiction of a “necessary crea- 
tion,” which is impossible. God was 
not obliged or forced to create. But 
if this freedom, this Love, in which 


through which, by which, the work 
came into existence is the one speci 
quality which makes man that un 
lievable being that he is, the will 
superiority logically follows. . 

This supremacy of the will 
never be divorced from the prince: 
of the Primacy of Christ. The Fran 
ciscan’s position is definitely a volun 
taristic one; God’s great gift to mi 
is his free will. Love comes from thi 
free will; and it is this dependency in 
man on the one hand, and this fan- 
tastic power to do a thing that is go 
and to do it freely on the other, tha 
sets the pattern for all truth. Philos- 
ophers and poets throughout the age 
have been awed at this almost upside 
down fact of Man’s Free Will. 

Man’s love of God must be free. 
That is what makes man’s position sa 
amazing; that he can freely love his 
Master and Creator. This particular 
function of free choice is so integral 
to man, that he does not loose it im 
heaven, for even there he remains 
eternally free. Closely associated with 
this is the position of Christ as the 
predestined, Christ the King, glorious 
in his position as the First creature ol 
God. 

Lest this doctrine be misunderstood 
Scotus is emphatic that Christ’s com- 
ing was, in the actual course of events 
primarily for Redemption. Christ 
came to redeem man from sin! Thi: 
we do not deny nor does the doctrine 
of the Primacy of Christ go agains 
this in any way. But to say that the 
very fact of Christ’s coming dependec 
on the sin of man, is not essential 
Scotus was adamant in his stand or 
this. 

Saint Paul, the Apostle of the Gen 
tiles, seems to place Christian Charity 
the true love of God, on the sam 
important pedestal that Scotus did 
and the truths of Pauline theology fi 


(See page 314) 
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e ISN'T THE revolutions that wear 
out a motor; it is the friction. It isn’t 
work that wears out a person; it is 
worry. Worry is the friction of life 
that wears one down to a crotchy old 
grouch. Worry is that gnawing, nag- 
ging mental torture that makes us 
unfit for balanced living. Worry is 
one of the great obstacles to happiness. 


The Alcoholics Anonymous have a 
motto we can make our own. “God, 
give me the serenity to accept the 
things I cannot change; the courage 
to change the things that I can and 
the good sense to know the differ- 
ence.” 


40% of the things we worry about 
never happen. 30% are beyond our 
control. 12% will happen if we con- 
tinue to worry about them. 10% is 
none of our business. As to the re- 
maining 8%, let us face up to reality. 


All the energy we waste in worry 
can be put to better use by following 
this formula: First, I ask myself, “Is 
this my problem?” If not, I ask the 
good Lord to give me the grace to 
mind my own business. If it is my 
problem, I ask, “Do I have to solve 
it right now?” If there is no imme- 
diate need of a solution, I wait. If the 
matter is pressing, I ask, “Is there 
anything at all that I can do about 
it?’ If I can’t do a thing about it, 
fretting and stewing over it doesn’t 
help. If there is something I can do 
about it, I ask myself, “Precisely what 
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can I do?” Once I get the answer, I 
do what I can to the best of my ability. 
Even the angels can’t do better. 

This formula calls for the habit of 
making decisions. We have to assume 
the responsibility of our judgment. I 
wonder if the basis for worry is the 
reluctance to assume the responsibility 
of our decisions. Of course, we are 
not always going to be correct. That 
is why we have erasers on pencils. If 
we make an error in judgment, we cor- 
rect it the next time. It is just good 
business to learn from mistakes. 

Some time ago I witnessed this 
scene in a play. The setting was the 
back porch of a sharecroppers dilapi- 
dated hut. Two women were sitting 
on rockers. One was a buxom, cheer- 
ful happy-go-lucky bundle of bubbling 
humanity; the other was a wizened, 
shrivelled up fuss-Bertha who seemed 
to go through life like an accident 
looking for a place to happen. She 
constantly worried. The prophetess of 
gloom asked: “Don’t you ever have a 
worry ?” 

“Indeed, I do. But every time I 
have a worry I put it in a little jar 
on the pantry shelf. Every Thursday 
afternoon I take the jar from the 
shelf, come here on the porch, sit in 
the rocker and rock back and forth, 
back and forth and worry, and worry 
and worry. In the evening I put the 
lid back on, place the jar on the shelf. 
I have done all my worrying for that 
week,” ° 
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N ANY RELIGIOUS order prayer forms 
a vital part of the religious life of the 
members. Hence, in the Third Order 
of St. Francis we find the same em- 
phasis on prayer. As you know, the 
Third Order is a practical application 
of the Gospel to every day living 
whose central figure is Christ. The 
tertiary is to imitate Christ who 
prayed constantly to his Father in 
heaven. Therefore, the practice of 
prayer is one of the principle obliga- 
tions and privileges of the Third 
Order rule as stated in the second 
chapter. The general constitution of 
the Third Order sets down definite 
directives regarding prayer in the spir- 
it of the Gospel and the rule. 

Nature and Obligation of Prayer 

It can be said with truth that the 
most important thing in every human 
being’s life is prayer. It is one of the 
daily vital functions of every child of 
God. Everyone, who truly lives in 
Christ by grace, must exercise himself 
in this necessary activity. Our Lord 
taught the apostles to pray. He also 
teaches us how to pray. 

Prayer is an act of our Christian 
religion by which we render to God, 
through and with Jesus Christ, our 
duty of adoration, thanksgiving, repa- 
ration and petition which we owe be- 
cause we are his beloved children. 
Christ instructed us in the nature of 
prayer when He prayed the “Our 
Father” for His apostles. St. Francis 
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repeated the same instruction when he 
requested his tertiaries to recite the 
“Office of Our Father.” Take special 
note of the Lord’s Prayer which cov- 
ers all our spiritual and temporal | 
needs. It does not begin with the — 
words, “give us,” but with the words, 
“hallowed be Thy name.” This indi- 
cates the correct sequence your prayers 
should have. 

Article fifty-four of your tertiary 
constitution which deals with your 
practice of prayer, implements this: 
“The tertiaries going through the 
world, shall, with joy and thanksgiv- 
ing, contemplate God in all creation. 
Always, and everywhere, they shall 
proclaim His glory, acting as heralds 
of the Great King after the example 
of their Seraphic Father.” 

In a similar manner, whenever you 
enter a church, you are instructed in 
article fifty-eight to pray: “We adore 
you, most holy Lord Jesus Christ, here 
and in all Your churches throughout 
the world; and we bless You, because 
by Your holy cross You have redeemed 
the world.” 

You will find this spirit of prayer 
exemplified in the modern tertiary, 
Armida Barelli, foundress of the young 
women’s section of Italian Catholic 
Action and also the secular institute 
known as the Missionaries of Christ 
the King. After her death, the late, 
well known Franciscan, Fr. Augustino 
Gemelli, wrote: “May all my collab- 
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orators remember that in the eyes of 
men, I am a person who performed 
works. But these would not have been 
born, nor would they have blossomed 
without the zeal, piety, intelligence 
and above all, the supernaturally in- 
spired life of Miss Barelli.’ Her body 
now is buried in the crypt of the 
Chapel of the Catholic University of 
Italy, which she helped found. At 
present, the cause of her beatification 
is in progress. 


She valued her ability to pray and 
followed out the injunction of her 
tertiary rule regarding her tertiary of- 
fice. You, too, should heed article 
fifty-nine of your tertiary constitution 
which directs: “They shall fulfill their 
obligation of reciting the office faith- 
fully, attentively, and devoutly . . . If 
it is convenient, they shall recite these 
prayers at different times of the day 
after the manner of the canonical 
hours.” The good effect of your ter- 
tiary office said in this way can be 
seen from the remarks of one tertiary 
who wrote: “During the office, which 
I am careful to recite at the correct 
hours, I am reminded that I truly 
belong at every instant to God. The 
Paters, Aves, and Glorys, offered in 
union with the continuous prayer of 
the Church, bring me face to face with 
Christ. Beginning at the hour of rising 
(Lauds) , on my way to work (Prime), 
at mid-morning (Terce), at noon 
(Sext), and on return to work in the 
afternoon (None), this prayer is a 
constant renewal of my consecration 
to God in union with all my brothers 
and sisters in Christ. In the prayers 
of the Office, the Third Order gives 
me a wonderful feeling of sharing, of 
‘communion’. The Office is the pro- 
longation of the Mass reminding me 
that in every action of every moment 
I belong to God, that wherever I am, 
on the bus, reading at home, playing 
cards with the family, eating a good 
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Miss Natilie White, convert and Third 
Order member, playwrite and faculty 
member of Wheeling College, Wheel- 
ing, West Virginia, told the 500 dele- 
gates at the Third Order Youth con- 
vention: “‘St. Francis of Assisi was a 
realist in his role as the Great Peace 
Maker. The true joy he gave the world 
was the fruit of sacrifice. We too can 
be realists and express our Franciscan 
way of life by externalizing our love 
for Christ as true loyal Catholics and 
followers of St. Francis and that same 
joy will be the reward of honest, gen- 
erous living.”’ Miss 
White also stated that the crying need 
among our young people today is the 


and moderate 


spirit of genuine sacrifice and real 
penance. 
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meal, or working hard at my electri- 
cian’s job, my whole life is united at 
every moment with the life of the liv- 
ing Christ.” 


Privilege and Joy of Prayer 

Too often many look upon prayer 
as merely a duty and an obligation, 
rather than more as a privilege and 
joy-giving tonic. Again, others are 
glad when it is over, and the shorter 
the better. You may be among these. 


~ Or you may be among those who be- 


lieve prayer is for mornings and 
nights, for meal times, for adverse 
times. Your work and recreation may 
be far away from your life of prayer. 

Or your prayers may be mechanical. 
There is no meaning in them for you, 
nothing of your soul, your personality. 
Only your lips speak. You have 
empty prayers if they do not represent 
yourself, your mind, your thoughts, 
your will, your love. If you fill your 
prayers with distractions as with your 
world of business, your pleasures, your 
selfish worries, you dissipate the mo- 
ment of prayer and God will not 
hear you. 


To make your prayers effective, you 
must guard against your own pride. 
This can so easily motive your prayers. 
You show this when you complain in 
prayer, judge God and your neighbor 
instead of seeking God. Such prayers 
never reach God because they never 
leave yourself. The privilege of prayer 
consists in speaking to God, not in a 
monologue with yourself. The joy of 
prayer is the response aroused in your 
heart by God when he accepts it. 

The newly canonized Franciscan, 
St. Charles Sezze, knew the privilege 
and joy of prayer. He wrote in his 
diary: “When I went into the fields 
to do my work, I would kneel on the 
ground, raise my mind and heart to 
God, and with hands joined, I would 
begin my work in the name of God 
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or of Jesus, as St. Paul teaches (Col. a 
3, 17), first making the Sign of the — 
Cross, as my father had taught me.” — 


As a matter of fact, his oxen were so 
well trained by him, or his guardian — 
angel, they would often continue — 


plowing the fields even when he went 
off to pray. Once he left them to 


attend Mass and on his return, he — 


found that they had plowed more than 
half the field as skillfully as if they 
had been guided by an expert hand. 


Often, he was ridiculed by the other 


farm boys for holding his rosary while — 
he worked. They told him this was all — 


right for old folks, but not for strong 
young men. One day, months later, 
their attitude changed when some- 
thing extraordinary happened. While 
he was busy with his sheep, the other 
farm lads decided to play a prank at 
his expense. They emptied his jug of 
wine and replaced it with water. 
When he returned and took a drink 
from his jug, they roared with laugh- 
ter. Charles quietly asked them why 
they laughed since the wine was good. 
Finally his brother, Francis, took a 
drink from his jug and marvelled to 
find it contained, not water, but ex- 


~~ 


cellent wine. His life was remarkable © 


with many similar miraculous happen- 
ings, all due to his deep spirit of joyful 
prayer. 

When God asks you to pray, He 
does not command the impossible. If 


you have real trouble in prayer, it is 


truly of your own making. If God 
does not come closer to you in prayer, 
it is because you prevent Him. The 
key to correct praying is faith. 

You will notice that you pray better 
in great crises of your life and in hours 
of sorrow, solitude, time of danger and 
temptation. Why? It is simply be- 
cause you think of God at those times. 
God is close to you. The trouble in 
prayer is often due to the fact that 
you look too far afield for God. “I 
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Il not leave you orphans,” but “I cepted the will of the Father. That is 


Il be with you all days...’ When- the very Heart and essense of true 
2r you remember this, you will pray prayer. Faith alone makes this pos- 
'the right manner. You must seek sible. “Thy will be done!” You may 
yd and not yourself in prayer. Faith like to evade that will. It is hard to 
eans seeing God in yourself. detach yourself from your likes, your 

od gave you the instinct of piety petitions of selfishness. You may be 


which His Holy Spirit will teach afraid to accept your neighbor as he 
the way to pray, if you make an is, or the hard things of life. There- 


ort to get out of yourself. You must fore, real prayer strikes a heroic, ener- 

eak to God as your Father, some- getic note in you. You lost your pride 

nes using your own words, some- and impatience in true prayer. Your 

des those of the Church in her prayer, like Christ’s, must be confident. 

turgy. “T know that Thou hearest Me 
hrist prayed always. You, too, can always.” 

mbine work and prayer. Christ With such an attitude you will be- 


mned to the Father in prayer. “My come a prayerful tertiary in the spirit 
ther,’ He said as He lifted His of the Third Order. Study the ex- 
pughts from the things of the world. ample of St. Francis, for the Church 


yu, too, can turn to Him and say, said of him: “Francis of Assisi was 
St. Francis did, “Our Father.” less a man at prayer and more a 
arist, and St. Francis after Him, ac- prayer in human person.” ° 


_ A Dmesticl the More ss seood of he Char ohs 
Ketred invented the coly Ine. 


, Benedict the Moor Apostolate was given great emphasis during the Youth 
»ongress. This is the Third Order’s answer to inter-racial tension. It challenges 
‘| members to do away with token lip service and live the Tertiary ideal of 


ter-racial justice and charity. The resolution to adopt this project was passed by 
‘unanimous standing vote. ; 
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St. Fraucts of Abssésé XXI 


by Col. W. Boss, Tertiary 


W HEN Sr. Francais received the 
grace of the Stigmata on Mount La 
Verna, something about the faithful 
little band of Brothers who had ac- 
companied him to the Holy Mountain 
was passed on to us. 

On the 30th of September, two 
weeks after he had received the Stig- 
mata, Francis, with Brother Leo, left 
Mount La Verna. Count Orlando had 
sent him an ass to ride on, for it was 
painful for him to use his feet. He 
heard Mass in the early morning and 
then took leave of the Brothers, each 
one in turn,—Masseo, Angelo, Silves- 
ter, Illuminato, Rufino. “Live in 
peace, dearest sons, and farewell. My 
body is to be separated from you, but 
my heart remains with you. I shall 
come back here no more. Farewell, 
Mount La Verna. Farewell, dearest 
Brother Falcon, who used to wake me 
with thy screams, thanks for thy care 
of me; thee, too, I shall see no more.” 

The journey home was slow and 
tedious and it was not until November 
that they reached Assisi and the 
Portiuncula. 


When he came down from the 
mountain the fame of his sanctity had 
already spread through the region, for 
shepherds had reported how they had 
seen Mount La Verna all aflame and 
that this was a sign of some great 
miracle which God had done to St. 
Francis. So, when people in the towns 
heard that he was passing by, all of 
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them came out to see him and with 
devotion tried to touch him and to kis 
his hands. | 

Many miracles took place as hi 
went, from town to town, towards As 
sisi. At Citta di Castello he stayed in 
the town for a whole month and th 
inhabitants were sad when he had te 
leave, accompanied by Brother Lec 
and a good man who had loaned hin 
a donkey. 

Because of the cold of the winte 
season and the roughness of the roads 
after riding all day they were unabli 
to reach a village where they couis 
rest overnight. So, because of th: 
snow and the darkness that was over 
taking them, they took shelter beneatl 
an overhanging rock for the night. 

The good man to whom the donke 
belonged was unaccustomed to thii 
sort of thing, for there was no way © 
making a fire and he was bitterly cold 
He was so miserable that he began te 
weep. St. Francis, hearing him, it 
compassion leaned over and _pattec 
the man on the shoulder. It was : 
marvellous thing that as soon as hii 
hand touched the man, all sense o 
cold left him. He was immediatel" 
comforted in mind and in body, ans 
he fell asleep. And, as he himself usec 
later to declare, he slept that night uni 
til morning on the rocks and in th! 
snow more sweetly than he had eve! 
rested in his bed. | 


\\ HEN ST. FRANCIS arrived at the 


; 


Sy a 
SS, 


ortiuncula with Brother Leo, they 
ere welcomed by the Brothers with 
e greatest joy and affection. 


Yet, scarcely was he back, than he 
ent out at once on a missionary trip. 
t seemed as though all the zeal of 
is youth had returned; he talked 
new of wanting to do great things. 

Riding on the donkey, he often 
isited several towns and villages in 
me day, and wherever he found lep- 
rs he waited on them. 

There is a story in the Fioretti which 
ells of a leper patient who was dis- 
leased at the ministrations of the 
rothers and abused them whenever 
hey tride to help him. St. Francis 
pproached this man and greeted:him, 
God give thee peace, dear Brother.” 
ut the leper answered, “What peace 
an I have when God has taken every- 
hing from me and has made me de- 
sayed and evil-smelling. And the 
rothers who look after me do not do 
t as they ought.” 

Francis said, “Son, since you are 
ot contented with the others I will 
ake care of you and do whatever you 
ish.” The leper replied: “Then I 
ant you to wash me all over, for the 
dor is such that I cannot stand it.” 
St. Francis thereupon had warm 
water with aromatic herbs in it pre- 
sared; he undressed the man and be- 
yan to wash him with his hands, 
1elped because of his infirmity by an- 
other Brother. And by a miracle from 
God it came to pass that where St. 
Francis touched him with those 
wounded hands, the leprosy disap- 
Pied and the flesh became firm and 


ell. 
a the light which is soon to go 
out flares up for a last time, and such 
a last flaring was the new zeal of St. 
Francis. It was clear to the Minister 
General, Brother Elias, that Francis 
had not long to live. The illness of 
the eyes, which had never been 
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treated, had now got the mastery. Not 
only Elias, but many of the Brothers, 
too, begged him to try medical aid. 

However, instead of consulting a 
physician, he sought solitude again, 
and this time it was to San Damiano 
that he withdrew himself. In the 
vicinity of the Convent, St. Clare had 
caused a mud and wattle hut to be 
prepared, in which Francis could live. 

It was in the summer of 1225 and 
the blinding Italian sun had been bad 
for his eyes. For a time he was quite 
blind, and he was plagued by a swarm 
of field mice who probably had their 
home in the straw walls of the hut, 
and ran over his face and body so 
that he had no peace by day or by 
night. 

Did all this agony, this discomfort, 
make him despondent and miserable? 
If you think so, you don’t know Fran- 
cis of Assisi! 

He lay awake in the lanes while 
his blind helpless hands felt the 
ground. And he thought of the earth 
that he knew he would soon be leay- 
ing, and which he loved because God 
had made it. He thought of the sun. 
He thought of the moon and the stars 
that, even though he could not see 
them, were filling the Italian sky with 
their beauty. He thought of the gentle 
wind, blowing across the Valley. He 
thought of the beautiful lake Trasi- 
mene, and the rolling sea as the ship 
had carried him to the Crusaders’ 
Camp at Accra. 

And during this night of pain and 
agony and discomfort, when most of 
us would have been sorry for ourselves, 
Francis composed his famous Canticle 
of Brother Sun, or ‘““The Praises of the 
Creatures,” as it is sometimes called. 
- In the morning, delighted with his 
creation, and impatient and impetu- 
ous as ever, he called the Brothers to 
tell them all about it. He wanted Leo 
to write it down before he should for- 

(See page 316) 


St. Francis and Our Times 


by Bruce Ignatowski, O.F.M. Cap., S.T.L. 


H OW MANY OF Us regard that 
which is medieval as “out of date,” 
usless and even deterimental. So many 
of us think that “modern means the 
rejection of the past. 


We owe much to medieval times. 
In fact, there would be no modern 
age if medieval times did not preserve 
the fruit of ancient discoveries and 
add its own to boot. There is a psycho- 
logical reason why many people re- 
ject the medieval. It was an age of 
faith. And our times are filled with 
atheism, materialism and _ liberalism. 
So the subconscious mind of the mod- 
ern is naturally inclined to reject an 
age where belief in God was prevalent, 
where man believed he was a creature 
come forth from the hand of God, 
where man believe he owed service to 
God and service to man because of 


God. 


Yet, paradoxically, a_ professed 
atheist, Lenin, had said, “Ten men 
of the calibre of St. Francis could con- 
vert Russia.” It would seem to indi- 
cate that even the Communist lead- 
ers, deep down in their hearts, know 
they are wrong. But they will only 
admit they are wrong if a few men 
opposed to their own way of life can 
match their zeal for a cause and out- 
strip their love for an ideal. So great 
is the tide of Communist devotion that 
not one, not two ,but ten men are 


required to defeat it—ten men not. 
ordinary devotion to Christ—but 0 
the striking, heroic, devotion of St 
Francis. 

There are over half-a-billion Romar 
Catholics throughout the world. One 
would think that only ten out of this 
vast number would love Christ to 4 
heroic degree. On the part of God 
there is no doubt he gives graces tc 
love him heroically. 

We know, as a matter of fact, how- 
ever, there is no one in the world to- 
day of the fame and stature of St 
Francis. Could it be that God has 
other designs? After all, God’s way: 
are not our ways. Could it be that 
God desires not ten men and womer 
of the stature of St. Francis, but the 
spirit of St. Francis in great numbers 
particularly, in the Third Order? 


Avaaonke TO THE great critic 
Taine, “St. Francis marks the summi' 
of the civiliazation of the Middle 
Age.” Ernest Renan went so far as tc 
say that St. Francis “saved the Churck 
in the 13th Century and his spirit ha: 
remained curiously living ever since.’ 
Renan was a French atheist; at best, < 
materialist. He gave quite a compli 
ment to our Holy Father St. Francis 
He cannot understand that spirit, 0} 
course. That is why he inserted the 
word “curiously.” But he admitted i 
was “alive.” 
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Perhaps that is the key. The spirit 
St. Francis is living today but not 
effectively as it should be. The pro- 
uncements of the popes of the last 
years indicate that it is not vibrant 
d “catching” as it once was. The 
pes would not repeatedly urge terti- 
ies to renew the world if it was be- 
g done. No doubt there are a few 
ing the pope’s messages to heart. 
t not enough. The world remains 
the brink of disaster. 

Somewhere we are failing. Perhaps 
e cause lies in the fact that we think, 
istakenly, that this spirit is a personal 
ing to be clung to. IT IS NOT! 
Goodness tends to diffuse itself. We 
ould not have existence if this were 
t so. God created us simply because 
wanted us to share his happiness 
d ecstasy. 

We also lack generosity. That may 
due to the fact we are afraid. Afraid 
work for Christ. In other words, 
practice the spirit of St. Francis 
en it’s easy. Then it is living in us. 
e are not staunch in the face of 
versity, trial or temptation. We for- 
t that we are on the offensive. That 
the name of Jesus every knee must 
nd. 

The spirit of St. Francis is not a 
ivate affair, or worse, a personal 
ractice of piety. It is a WAY OF 
IFE. It is the way of life that all 
mit—it is the ONLY way of life 
at can change the world. For it is 
e spirit of Christ as its best. It is 
e spirit of Christ in the practical 
pee It is the spirit of Christ taken 
at of the Gospels and applied to 
very day life. 

Christ became man in order to teach 
an how to live the life of man in a 
od-like way. Man craves for the 
vine. It was this very thing that 
used Adam and Eve to fall. For the 
svil, who himself fell because of this, 
xt Adam and Eve on the very same 
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point. Michael the Archangel, as he 
drove Satan from the place of angelic 
trial, cried out, “Who is as God?” And 
the evil serpent said to Eve, “You 
will be as God, knowing good and 
evil.” 

Christ, then, became man to show 
man how God would live if he were 
man; how God would want man to 
live in order to be pleasing to him; 
what God expected of man in order to 
live eternally. And St. Francis is the 
concrete example of the application 
of Christ’s teaching, nay, of an out- 
standing imitation of the life of God 
as man. 

Again, Christ became man to show 
man how God would live if he were 
man, and he was, by assuming human 
nature, in order to have man live in 
God, live with God, live by God and 
live for God. God came DOWN an 
infinite distance to become man in 
order to raise UP man to an infinite 
distance by means of Sanctifying 
Grace. 


] Liver ONCE said, “Not everyone 
who says, ‘Lord, Lord,’ will enter the 
Kingdom of heaven, but he who does 
the will of My Heavenly Father.” Per- 
chance the fault lies in this. We have 
been raised up to the Supernatural 
Order but we’re not walking in that 
order DIVINELY. God lowered him- 
self, taking the form of a slave to live 
HUMANLY, that by his death on the 
Cross we might live divinely by grace. 
And we don’t live divinely, if we 
shake and quake out of human re- 
spect. As was said of Christ, it must 
be said of us, “We know you are not 
a respector of persons.” 

Briefly, our lives are not divine 
enough. We are too earthy. We cling 
too much to the things of the earth— 
to things that are passing anyway. One 
string, even as thin as thread, can 
keep us earth-bound, can keep us 
from flying to the Heart of God. Only 


313 


when we can say, “My God and My 
All” with the same meaning St. Fran- 
cis gave these words can we say we 
have the spirit of St. Francis. St. 
Francis’ true spirit is a spirit of “going 
all-out”? for Christ. In other words, 
we have, I would say, the “body” of 
the spirit of St. Francis. Sounds like 
double talk. 

In the words of the late Father 
James M. Gillis, “St. Francis teaches 
not only the need of poverty but of 
consistency.” That is exactly what 
Padre Pio says is the commonest sin 
on earth, namely, “Hypocrisy.” And 
we know how vehemently our Lord 
condemned hypocrisy. And we are 
consistent to that degree and extent 
that we mean and apply those words, 
“My God and My All!” 

That is the true Spirit of St. Fran- 
cis. That is imitation of Christ at its 
best. THAT is living divinely. 


Scotus 

(From page 304) 
in perfectly with the Franciscan insist- 
ence on the Gospel, and the priority 
of Christ, and the supremacy of the 
Will. 

The beauty of the Scotistic system 
is its wholeness, centered on the dual 
reality; Christ and Love. If, as truly 
critical, intelligent men and women on 
the road to sanctity, we can not only 
establish the undeniable tenents of our 
belief and our doctrine but verily Live 
this philosophy . . . we are Franciscans. 

The scope, the wholeness, the exqui- 
site Weltanschauung of Voluntarism 
is the grass-roots of Franciscanism. 
Love, and especially the living-Love, 
Christ, apexes and centers the All of 
Everything. This is why we can truly 
call the system of Scotus, the phil- 
osophy and theology of a Loving 
Francis. Because, certainly, if any one 
doctrine which our Father Francis 
gave to the world, it was Christ-di- 
rected altruism. 


Simple Simons 


(From page 301) 5 
and we pursue it with unflinching 
courage and determination. z 


True peace of mind becomes the 
great blessing of the simple soul. St: 
Francis de Sales used to say that peace 
of mind is the direct consequence of 
simplicity. Such a soul never loses it: 
peaceful and happy mood. It is con: 
tent with the knowledge that it i: 
God’s possession and nothing else 
matters. 

True simplicity will keep us from 
becoming side-tracked in our aims 
There will be no disassociation be: 
tween our private and public lives’ 
between our religious beliefs and oui 
business practices. What fascinated u: 
an hour ago will not lose its savor fot 
us but will continue to entice us. The 
simple man will acquire a stability o! 
purpose which will make him the 
envy of his associates. He will fine 
that others will express confidence im 
his judgments and that his circle o 
friends will steadily increase. 

In his dealings with others, he wil 
banish every feeling or thought whict 
is contrary to charity. He will go ou 
of his way to practice Christian cour 
tesy. Celano says of the Poverello tha 
“he was the most courteous of men.’ 
This will be the ambition of ever 
one of the Poverello’s true followers 
The simple soul would sooner thin! 
well of an evil person than to have : 
false opinion about an innocent one 


Finally, the simple soul will avoi 
duplicity at all costs. It will see to i 
that it does not come under the curs 
of Christ, uttered against the Phari 
sees: “Woe to you Scribes and Phan 
sees . . . clean first the inside of th 
cup and of the dish, that the outsid 
too may be clean” (Mt. 23, 25-26) 
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ther Baker, Floyd Anderson, 
$3.00 
When Father Baker died in 1936 nearly 
jalf a million people came to Lackwanna, 
few York, to view the body of the 95 
ar old priest. This tribute was an elo- 
ent expression of the far reaching  in- 
ence of the one time Union soldier and 
ore keeper who became a priest because 
felt the need of rendering greater serv- 
e to his fellow men. From his ordination 
; his life was one of self-less devotion 
the needs of others. He was a special 
iend of the homeless and destitute. It 
‘as around these that he centered his life’s 
ork. A monument of his labor of love 
the group of charitable institutions at 
ackwanna, known as Our Lady of Vic- 
ory Homes of Charity. The title is signifi- 
nt, for Fr. Baker had placed the suc- 
ss of his venture entirely in the hand of 
ur Lady of Victory. His faith in our 
ady under this title was boundless, and 
'e never tired giving her due credit. There 
re indications of a special regard that 
ary had for her devotee. The natural 
s well on Limestone Hill is such an in- 
ication. When all signs pointed to the 
sly of drilling for gas at that particular 
ot, Fr. Baker did not doubt that Mary 
yould provide. Against the better judg- 
nent of experts the work of drilling went 
n. 1137 feet and five thousand dollars 
iter gas gushed against the pail that a 
Wild Irishman’ held over the well. The 
rell is still producing fuel for the institu- 
ons. From this book the personality of 
'r. Baker emerges strong and tender, a 
ruly great man whose reputation for com- 
assion and sanctity is well founded. 
fommonscience in Everyday Life, O. A. 
Battista, Bruce, $2.75. 
The ordinary things seen through the 
yes of someone trained to look deeper 
nd observe more keenly take on richer 
teaning. A research scientist, O. A. Bat- 


Bruce, 
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tista, whose writings have appeared in 
numerous periodicals, gives us a book 
chock full of helpful suggestions on how 
to make life safer and happier. He has 
plenty of practical hints for life in the 
home, outside the home, in the office, on 
the job. Anyone who.reads this book may 
have to make some adjustment in this 
customary way of viewing some of the 
common objects that cross his path daily. 

In many ways the book is an eye-opener. 

It is fascinating reading. 

I Found Francis in Assisi, Sr. Jean Marie 
Kann, O.S.F., Franciscan Herald Press, 
95 cents. 

This slender volume (80 pages) paper- 
back leisurely takes the reader through As- 
sisi and its environs. It lingers at the spots 
hallowed by the present of Francis and 
recalls a wealth of history connected with 
the various points of interest. There are 
many personal reflections inspired by the 
sainted history. Once again Francis comes 
to life before the eager eyes of a tourist 
nun. As we go with her from shrine to 
shrine we are given a quite complete ac- 
count of the life of the Poverello. The 
book reads very well. There are many 
references to Chesterton’s classic on St. 
Francis which are gracefully worked into 
the text. It is the authoress’ intention that 
these references will arouse a new inter- 
est in Chesterton’s book. Every lover of 
Francis will enjoy this book. ° 


The Eucharistic Banquet, Rev. Francis J. 
Wengier, Ph.D., S.T.D. Published by the 
Author, Stevens Point, Wisconsin, 1960. 
This is a technical book. Only those who 

have a knowledge of the language of St. 

Thomas about the effects of a sacrament 

will peruse it with profit. 

In three parts the author gives the doc- 
trine of St. Thomas on the sacrificial ban- 
quet as a sacrament. In part one he shows 
that it is a true sacrament incorporating us 
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into Christ, that it is the sacrament of the 
mystical body and the seed of our future 
resurrection. Part two investigates the na- 
ture of the sacrament. According to St. 
Thomas he clarifies the “Sign only” and 
the “Res et Signum” and the “Res tantum”™ 
and compares these elements with one an- 
other. He gives an interesting chapter on 
the numerical computation of the sacra- 
ment of the Eucharist. Part three compares 
the Eucharist with the other sacraments as 
to sacramental signification and efficacy. It 
also airs the question of the necessity of 
the Eucharist and of its frequent reception 
for salvation. 

Three appendices on the offerer of the 
Mass, the essence of the Mass and real 
sacramental immolation are valuable com- 
mentaries on recent articles in theological 
magazines. They are a defense of the au- 
thor’s views in his previous “Eucharistic 
Sacrifice’. There is also a useful index. 

The book is a clear straight-forward 
exposé of the author’s estimate of St. 
Thomas and of de la Taille. It is a real 
help to more precise notions on the teach- 
ing regarding the Eucharistic Banquet 
especially of Fr. de la Taille. 

Fr. Pancratius, O.F.M 


St. Francis 
(From page 311) 


get it He wanted Brother Pacifico to 
set it to music. And like any artist 
pleased with a new creation, he 
wanted to touch it up, to add to it. 
We will tell you later of one new verse 
he added, which settled a dispute be- 
tween the Bishop of Assisi and the 
Mayor of Assisi. 
* * * 

May I leave a thought with you 
about this period in the life of our 
Seraphic Father? He has received the 
Gift of the Stigmata, a visible proof 


Fr. John McGuirk, T.O.R., Chairman 
the Executive Board of the Third C 
der of St. Francis presented a stat 
of St. Louis of France to James 

Laflin of St. Louis, as the 1960 Tertia 
Achievement Award for outstandit 
leadership to Church and state. T! 
award was made at the University 
Notre Dame during the Youth Co 
gress. 


of God's Love for him, but he is st 
suffering, he is blind, the field mi 
are bothering him day and night, ai 
life seems almost unbearable, 

Quite obviously, the fact that © 
business deals have gone wrong, t 
fact that we have an incurable d 
ease, the fact that our path is da 
does NOT mean that God does n 
care for us, that God is angry wi 
us, that God is punishing us, | 
SIMPLY MEANS THAT GOD 
TRAINING US. 
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Music in Franciscan Vocation and Aposto- 
late: Fr. Fidelis Smith O.F.M., writing 
in the March-June 1959 issue of Franciscan 
Studies, notes that the ‘influence of Fran- 
ciscans on the development of the breviary, 
the liturgy and hymnology has been shown 
time and again.” But, he says, very much 
less is known about the influence of the 
Franciscans on music and he makes out a 
strong case for Franciscans to resume 
rather than take up the musical apostolate 
and to integrate this apostolate with our 
contemporary culture—for this is indeed 
the cultural problem. “A colorless and 
ongless Franciscanism is culturally out of 
step—and spiritually too—with the best 
#ranciscan traditions.” 

He cites a list of non-Catholic authors 
ind authorities on the history of music 
who give the Order full recognition for the 
part it once played in the development of 
music and the liturgy throughout the seven 
centuries since the Poverello composed his 
Cantico al Sole. “Francis was in the truest 
sense of the word il giullare di Dio. He 
came into the world at a time when the 
world as singing: the trobadori, the trou- 
veres, the minnesingers, the jongleurs, the 
Gaulker. And his followers sang along, 
whether the laudi spirituali or, in the 
course of time, the hymns and chant of 
the Church as such. Franciscanism is 
important in the history of music, even 
the heretical off-spring, the flaggellanti 
(die Geissler), who are remembered for 
their Geisslerlieder. Whether we look to 
the famous medieval preacher, Berthold 
von Regensburg, who gave composers a 
simple formula for making Kirchenlieder, 
to Roger Bacon who in his Opus Tertium 
discusses the properties and source of 
musical tone and the place of music in 
the liturgy, or to a host of other musicians 
and theorists from Julian of Speyer 
through Gioseffo Zarlino, Costanzo Porta, 
Ludovico Grossi da Viadana, on to Mar- 
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tini—all outstanding in music history, we 
find Franciscans engaged in the apostolate 
of music.” : 
Father Fidelis then discusses the theology 
and the philosophy of musicology and con- 
cludes that the “‘entire purpose of a musical 
and musicological study is intellectual and 
personal honesty~ vis-a-vis reality in its 
total cultural aspect, and to God in a dedi- 
cated apostolate. e 
Waldenses and Franciscans: However we 
view the beginnings of the Franciscan 
Order, one point is certain: it was a move- 
ment of laymen to follow the Gospel life. 
The air of the times was alive with such 
aspirations. In Lyons, France, a rich 
merchant named Peter Waldo, anxious for 
perfection, made over all his property to his 
wife, gave back much of his money to 
men from whom he had made it and the 
rest to a convent of nuns. He then began 
to preach penance and poverty. His ex- 
ample stirred the imagination of the 
Lyonese ; but he irritated the Bishop who 
forbad Waldo to preach, Rejoined Waldo: 
‘Judge ye whether it be lawful before God 
to obey you rather than God; for we can- 
not refuse to obey him who hath said, ‘Go 
ye into all the world and preach the Gos- 
pel to every creature.’ From then on things 
went from bad to worse. Soon Waldo was 
teaching that every Christian had authority 
to hear Confessions, provided that he ob- 
serve the precepts of apostolic poverty. 
Between the Waldenses and the Fran- 
ciscans (Waldo began about 1176, and 
Francis was born 1181) there are many 
striking similarities. Waldo, a merchant ; 
Francis, a merchant’s son. Waldo preach- 
ing Gospel poverty ; Francis preaching the 
same. Waldo goes to Rome to have his 
way of life approved after beginning in 
Lyons and being rejected there. Francis 
gathers his first band of twelve and makes 
off for Rome with a simple little rule. But 
to Francis, Innocent III gave permission 
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to preach by making all the laymen clerics 
—they were to wear the tonsure. A hair- 
cut, however, does not make a professional 
ecclesiastic. It was Innocent’s confidence 
in the utter loyalty of Francis’ band to the 
Holy See. This has always been the Order’s 
hallmark and the antidote needed at that 
time to the poison of the heretical groups 
which were almost indistinguishable by the 
non-decerning eye from the Friars them- 
selves. 

Chapter XX of St. Francis First Rule, 
for instance, underlines the similarities and 


points of difference between the two 
‘groups: 


“Tet my blessed brothers, both clergy 
and laymen, confess their sins to the priests 
of our Order. Should they not be able, 
let them confess to other prudent Catho- 
lic priests, firmly convinced and aware 
that from whichever Catholic priests they 
receive penance and absolution, they will 
be absolved beyond doubt from those sins 
if they take care to comply humbly and 
faithfully with the penance enjoined on 
them. 

“If, however, at the time they cannot 


~have a priest, let them confess to one of 


their brothers, as the Apostle James says 
(5, 16): ‘Confess your sins to one an- 
other.’ Only, let them not for that rea- 
son fail to have recourse to the priests, 
because the power of binding and loosing 
has been given only to the priests.” 
Similar and yet dissimilar. The Fran- 
ciscans observed the same abuses but saw 
them in another perspective. The Wald- 
enses and the Franciscans preached the 
same ideal, but their works had a differ- 
ent ring. Although the zealots acted to 
meet an urgent need, they were inimical 
to the hierarchical structure of the Church. 
This lesson for our days from the history 
of the past, appeared in Franciscan Studies, 
June 1958 issue in an article by Fr. Ber- 
ard Marthaler O.F.M.Conv. e 


Provincial House Organs: We note the 
increasing and improved quality of Third 
Order Provincial house organs and news 
sheets. “The Capuchin Tertiary,’ organ 
of the St. Joseph Capuchin Province, has 
long been in existence. In recent years 
“Inter Nos,” provincial organ of the Cin- 
cinnati O.F.M. province has appeared in 
new and tasteful dress; and ‘Counsel’ of 
the Tertiary Province of St. Barbara is 
a fine contribution to Third Order com- 
munication within a province. The latest 
to appear is “Layman’s Order,’ a quar- 
terly published for the directors and offi- 
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cers of Sacred Heart Tertiary Province 

Jovian Weigle O.F.M., Commissary 
of the Cincinnati Province, also publish 
a bulletin for the sick and shut-in ter 
tiaries called, appropriately, ““The Cross. 
If you Are Going to California don’t miss 
seeing at least four of the original 21 Cali- 
fornia Missions which are today owne 
by the Franciscan friars, founders of t 
chain of missions in the 1700s. They are 
Mission San Luis Rey, near Oceanside, 1 
San Diego County; Mission Santa Bar- 
bara, in Santa Barbara; Mission San 
Miguel, near Paso Robieg in San Luis 
Obispo County and Mission San Antonio, 
near King City, in Monterey County. — 

Authentic Indian Villages just as they 
were in the days when the region was 
under the rule of Spain, is now a feature 
at Missions San Luis Rey, San Miguel and 
San Antonio. Colorfully costumed Indians 
at work and play will be seen daily during 
the summer months. Mission San Antonio, 
for instance, has restored its original irri 
gation system, the first built in California. 
Here, too, is where the first cattle raising 
and olive growing in California was done. — 
Mission Santa Barbara, known as the 
“Queen of the Missions,’ is one of the 
most photographed subject in California 
and also has the archives containing much — 
of the priceless documentary material on 
the Old West, including nearly all the 
letters of Padre Junipero Serra, founder 
of the California mission system. 

Mission San Luis Rey, largest of all the 
Missions, is the home of many outstand- 
ing paintings and sculptures of the 16th 
and 17th century, plus some _ unique, 
Indian-carved gargoyles discovered in its 
original outdoor Indian laundry, now re- 
stored. 


Beautiful folder on these missions aval 
able from Jack Tierney, 1418 N. High- 
land Ave., Hollywood 28, California. 
Third Order In Ceylon: We are ac- 
customed these days to looking up strange 
places on the world map—in Africa, India 
and the Far East. Ceylon is an island 
just off the toe of India, and the Third 
Order has been established their can-— 
onically since 1912. Last year when the 
diocese of Colombo, Ceylon had a Euchar-— 
istic Congress, the Third Order issued a 
beautiful brochure which has come to— 
hand, about the Franciscan traditions in 
the island of Ceylon. 

The earliest missionaries to visit the 


island were Franciscans. Blessed Odoric of 
Pordenone, was a Franciscan and a mem- 
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ber of the “Societas Peregrenantium pro 
Christo” (Society of Pilgrims for Christ) 
founded by Pope Innocent IV in 1252. 
Odoric set out on his missionary travels 
in 1315-1316 and passing through Armenia 
and Persia, he travelled across Surat, 
Quilon, Ceylon, Madras, Sumatra and 
China, returning overland through Tibet 
to his native country. Next came a Fran- 
ciscan Bishop Giovanni De Marignolli in 
1349; he stayed on the island several 
months. 

The first regular mission came in 1543 
when six Franciscans were sent to Ceylon 
on the invitation of the King of Kotte, 
Buwaneka Bahu. The superior of this 
group was Friar Joao de Villa Conde, an 
apostolic man. In the course of years, 21 
friars were martyred for the faith in Cey- 
lon; at the same time they managed to 
establish more than 100 Franciscan 
parishes, of which 56 were in the Kingdom 
of Kotte. Other kingdoms of the island 


were those of Kandy and Jaffna. The 
brochure makes a listing of dozens of 
churches and chapels which were built on 
the island by the Franciscans, and the bro- 
chure concludes by saying, ‘““We are there- 
fore heirs of a great heritage and it be- 
hoves us to take these forces of spiritual 
energy for our salvation by enrolling in 
large numbers in the Third Order of Pen- 
ance of which successive Pontiffs of the 
Universal Church have spoken in such 
appreciative terms. May St. Francis of 
Assisi obtain for many the grace from God 
to realize the value of the Third Order 
as a rule of life for them in these critical 
times not only for Ceylon but for the 
whole world.” 

Would, too, that in each country the 
missionary labors and the spiritual heritage 
were appreciated to the extent the mem- 
bers of the Third Order in Ceylon have 
gone in demonstrating their gratitude. 


“The Miracle of 
Mitchellville” 


Ruth Hussey 


“A Boy Named Joe” MacDonald Carey 


“Once On A Barren 
Hill” 


Jane Wyman 


: 
: 
4 


} “Br. Juniper’s 
, Christmas” 


| 


Danny Thomas 
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HOUR OF ST. FRANCIS 


(from page 293) 


} 


Sam Edwards 
Howard Culver 
Vic Perrin 
Jack Moyles 
Nora Fiorino 
GeGe Pearson 
Alice Drake 
Pauline Drake 
Neyle Morrow 


An invalid leaps from a 
wheelchair and _ brings 
fame and confusion to a 
small town. Was it a 
miracle? 


Paul Picerni 

Paul Engle Jr. 
Pat McGeehan 
Peggy Webber 


What makes a boy de- 
cide to become a priest. 
Nearly everybody would 
like to know. 


The story of Our Lady of 


Vic Perrin 


Guadalupe—The Blessed 
Virgin appears to a poor 
Indian. 


How St. Francis of Assi- 
si, with the help of 
Brother Juniper, built 
the first Christmas crib 
since Bethlehem. 


Myrna Fahey 
Eduardo Noriega 
Frank Puglia 
Joe Dominguez 
Joe Conley 


Eddie Quillan 
Vic Perrin 
Anthony Caruso 
Mark Allen 
Jack Moyles 
Bill Scully 
Lizann Bronte 
Bob Dornan 
Pat McGeehan 
Howard Culver 
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ST. CLARE 
PATRONESS OF TV 


This St. Clare ceramic in 
chaste white matte finish 
with a touch of Franciscan 
brown will be sent to you 
FREE for every THREE NEW 
SUBSCRIPTIONS to the 
FRANCISCAN HERALD and 
FORUM at $2.00 per subscrip- 
tion. 

This original ceramic de- 
signed by a Franciscan 
Father will enhance the 
beauty of your home. It will 
blend beautifully with any 
style of television. The cer- 
amic is about five inches 
high. 

When submitting the 
THREE NEW SUBSCRIP- 
TIONS please indicate clear- 
ly to whom the ceramic is to 
be sent. 


Send subscriptions to: 
FRANCISCAN HERALD and FORUM 
1434 West 51st Street Chicago 9, Illinois 
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Press on 


APPLIQUES 
Third Order Emblem 


These press on appliques are black 
and white and come in two sizes as 
pictured here. They can be applied 
to any fabric simply by ironing 
them on. 

They come packed in cellophane 
bags ready for use. Each pack con- 
tains 10 large and 15 small ap- 
pliques. Price $1.00 per pack. 


AMBROSE ART 
5353 S. Mobile St. 
Chicago, [linois 


FORUM 


ALENDAR OF PLENARY 
INDULGENCES 
OCTOBER 


ardian Angels. 
Francis. 


{ Mary Francis V. 3 Or. All Souls 
the Order OFM Cap. (Conv. Nov. 
Fran. Dec. 1, T.O.R. Dec. 2.) 


. Daniel & Comp. M. 1 Or. 


Seraphin C. 1 Or.—T.O.R. (Rest, 
ie, BR 


Seraphin C, 1 Or. 
Peter of Alcantara C. 1 Or. 
Bonaventure of Potenza C. 1 Or. 


ast of Christ the King. Bl, Angelo 
Acri C. 1 Or. 


@bituartes 


Eugene Moriarty (St. Paul Semi- 


e Paul Duepner (Oldenburg), Sr. 
a Meyer (Milwaukee 81), Sr. Ca- 
ess (Mt. Alvernia, Pa.). 


my: John Timko — Chicago: Ellen 
ridgit Hosty, Nellie Walsh, Mary 
Rose Janish, Nellie M. Gale, Mary 
ch, John P. Moore, Agnes R. Long, 
Wills — Cleveland: Veronika Cie- 
icz, Stanislawa Prasniewska, Mary 
Anna, Burkholder, Nettie Cowan, 
Weiler, Mary Merk, Mabel Price, 
Zweidlinger — Cincinnati: Frank 
, Barbara Laub—Decatur: Ellen F. 
_Detroit: Mary Walker, Mary Clark, 
ine Quellette — Elyria: Mrs. Leo 
t—Houston: Mrs. Walter Clay, Su- 
| McArdle — Louisville: Ida Steier, 
eth Pfaffinger—Loretto: James Bos- 
i\Los Angeles: John Marcus Conroy, 
iDriscoll, Ethyl Dunphy, James Gib- 
ivian Sullivan, Michael Walsh, Ber- 
Ichat, Margaret Sauthier—Paterson: 
| J. Keegan, Jane Petrie, Isabelle 
ck — Pittsburgh: Frances Wehrli, 

Rebstock, Stella Heid, Ida Gass, 
rine Walter — St. Bernard, Ohio: 
na Bresser, Rose Schepmann — St. 
Bertha Castner, Josephine Lohmer, 
m Freiberg, Mary Leonard, Bar- 
Wright, Helen Rhode, Kathryn Gib- 
Emmett Gallagher, Mary McPhil- 
Alla Kane, Margaret Kelly, Teresa 
y, Teresa Mehsikomer, Margaret 
hon, Francis Courteau. 


1961 Qrauciscan 


Church Art Calendar 


ms ee ge 


Franciscan 
Church Grt Calendar, 


1-9-6-1 


DAILY GUIDE FOR FRANCISCANS 
Printed in full-color 


Franciscan Art Calendar 
Beautiful calendar with days of 
Plenary Indulgence and General 
Absolution for tertiaries. 45¢ each. 
Quantity prices. CHRISTMAS 
CARDS with same calendar picture. 
$5.50 per 100 with envelopes. 
CHRISTMAS LETTERHEADS — 
$2.00 per 100. 
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The WMarctan Era 


The new world annual of the Queen of the Universe published by 
Franciscan Herald Press under the auspices of the Franciscan Na- 
tional Marian Commission and edited by Marian A. Habig makes its 
appearance in June. Following a new trend in periodical publication, 
The Marian Era is a large (8% x 11”), hardbound book with 124 
pages. The first 80 pages is printed on enamel stock in two colors; 
the remainder in antique stock. Over 100 pages illustrate this mag- 
nificent tribute to Our Lady by Marian scholars from all over the 
world. Two full picture stories present the National Shrine of the 
Immaculate Conception in Washington, D. C. and the story of Our 
Lady of Guadalupe. Bibliography of the best books in English 
on Mariology; listing of all Marian societies and associations; ar- 
ticles of lasting interest. Cover: original painting in four colors of 
Mary, Queen of the Universe. | 


ORDER YOUR COPY NOW LIMITED EDITION $4.95 


FRANCISCAN HERALD PRESS 
1434 W. sist St. Chicago 9, Il. 


